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INTRODUCTION

The historiography of analyzing the Russian
government's policy towards the Islamic confession
in per-revolutionary Turkestan is as extensive as it
is vague in this thematic direction. Much has been
written about Islam in Central Asia, both in the per-
revolutionary, Soviet, and post-Soviet periods, by
both domestic and foreign specialists. Undoubtedly,
many have touched upon the issue of the relationship
between Islam and the Russian authorities in the
region. However, despite this circumstance, the
problem of the tsarist government's attitude towards
Islam in Turkestan has not received targeted,
principled, comprehensive, and systematized
research. At different times, there were different
reasons for this.

It seems that the works of representatives of
the «Turkestan school» can be conditionally divided
into two main groups: a) works of a «theoretical»
nature, but with an «applied» orientation in studying
problems in order to make correct political decisions
regarding Islam and its institutions; b) works of a
«practical» nature, belonging to the pen of figures
of the Turkestan administration of different times,
reflecting well-known details of relations between
authorities and Islam.

The first group should primarily include the
works of N.P. Ostroumov and V.P. Nalivkin - the
most comprehensive experts on Islam in Central
Asia. It should be noted that both also belonged to
the «practical» figures, as the actual state councilor
N. Ostroumov was the director of the Tashkent
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Teacher Seminary, and V. Nalivkin was an inspector
of «local» schools in the region and an assistant to
the Fergana governor. This circumstance positively
influenced their works - they were practically
devoid of pseudo-scientific, scholastic reasoning,
but contained many valuable considerations and
conclusions from a practical point of view.

There existed some differences between the
works of the two «experts» of Turkestan Islamic
studies, although they often addressed the same
issues, such as the status of Muslim women or
the education of the indigenous population of
Turkestan. N. Ostroumov, hailing from the «Kazan
schooly», was invited to work in Central Asia by K.P.
Kaufman himself, based on the recommendation of
the renowned Russian pedagogue-theoretician of
«indigenous» education, N. Ilminsky. Since then,
Ostroumov had close ties to the highest authorities
in Turkestan, who often sought his advice on the
"Islamic question." He was well aware of the political
sentiments within the highest levels of the regional
government hierarchy, and this was reflected in his
works dedicated to issues that were truly relevant
for governmental policies in Turkestan. (Ostroumov
N.P., 1888).

However, while addressing large-scale
problems, Ostroumov had a poor understanding of
the "minor details" of Muslim life. These "minor
details," sometimes decisive for the fate of Turkestan
administration's measures, were well understood by
V. Nalivkin, a former populist, retired officer, official
of «regional scale», and future deputy of the State
Duma. Having lived with his family for several
years in a "Sart" mahalla, he gained insight into the
religious life of Muslims «from withiny». His works
were distinguished by a profound understanding
of the "everyday" Islam. In his assessments of
governmental policy, Nalivkin was more principled
and less conservative than Ostroumov (Nalivkin V.P.,
Nalivkina M., 1886).

MAIN PART

Despite the fact that all the works of Ostroumov
and Nalivkin did not contain a comprehensive
analysis of the government's Islamic policy in
Turkestan, they proved to be very useful for the
present study. Similarly valuable for the latter were
the works attributed by the author to the second group
(Arendarenko G.A., 1889; Belyavskiy N.N., 1884).
The value of these works lies in the fact that former
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Abstract. The historiography of pre-revolutionary Turkestan reveals a significant gap in the study of the Russian
government’s inter-confessional policies, particularly toward non-Islamic communities. While extensive research
exists on the Islamic confession, with local and foreign scholars examining various aspects of Islam s relationship
with Russian authorities, targeted studies on non-Islamic confessions remain scarce. Although key works by scholars
such as N.P. Ostroumov and V.P. Nalivkin provide valuable insights, they did not focus on a comprehensive analysis
of the Russian government’s approach to religious minorities. Additionally, observations from foreign travelers
and scholars, including J. Schuyler, noted the complexities of religious life in Turkestan, highlighting the region's
religious dynamics. However, most research efforts have centered on understanding Islam's influence, leaving the
Russian policies toward Jews, Christians, and other religions in Turkestan largely unexplored. Soviet and post-
Soviet historiography continued this trend, often prioritizing Islam or overlooking the region s confessional diversity
altogether. This neglect persists despite the importance of understanding the Russian governments confessional
policies for a holistic view of Turkestan s religious-political history. Consequently, this study aims to address the lack
of focused research on non-Islamic confessions, contributing to a more comprehensive understanding of Turkestan's
historical religious landscape.
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AuHoTammsi. Oxkmsabp unkunobuoar onouneu Typkucmon mapuxwynociueu Poccus — xyxymamumnune
KoH@eccusanapapo cuécamunu, AuHUKCA, UCIOMULL OYIMA2aH HCAMOANApea HUCOAmaHn cuécamunu ypeaHuuod
cesunapiu OywaukHu Kypcamaou. Mciomuil kongheccust 6yuuia kene maokuKkomiap masxncyo oyaub, maxaiiuil 6
xopuosicuii onumnap HMcnomuune Poccusi xykymamu Ounan MynocabamiapuHune mypau HCUXamiapuhu Ypeaueaw
oyncanap-oa, nouciomuil Kongeccuaniap oytiuua maxcyc maokuxomuaap kam yupauou. H.II. Ocmpoymos ea B.1I1.
Hanusxun xabu onumnapHume acocuil uwinapu, KUMMAmMIu MavIiyMomaap makoum smuwuea xapamail, Poccus
XVKYMAMUHUHE OUHUL O3YUTUKIAP2a OYean HOAULYBUHUHS KeHe KAMPOSIU MAXAUIU2A 36Mubop KapammazaH.

bynoan mawxapu, JK. [lyinep xabu xopudicuti caéxamuuniap 6a OIuMIap MUHMAKAHUHE OUHUL OUHAMUKACU
xaxuoa Kyzamuuiiap maxoum 3mu6, Typxucmondazu Ounuil Xaémuune Mypakkaoaueuny mavKuoia2aniap.

Bupoxk, maoxuxomaapnune akcapusmu HMciomnune mavcupunu mywynuwea kapamuazan 6yaub, Typkucmonoazu
AXYOuunap, HACpoHUllIap éa bowka Ouxnapea Hucoamawn cuécam macananapu oeapau ypeanuimaean. Cosem 6a
nocm-cogem 0aspu MAPUXULYHOCIUSY Xam 0y MeHOeHYUsHU 0a8oM Smmupub, maokukomaapoa Hciomea ycmysop
axamusm bepean éKu YMyMaH MUHMAKAHUHE KOHQeCCUOHAN XUIMA-XWIIUSUHU YbMUOOPOAH 4emod KOIOUP2aH.

by svmubopcusnux Poccus xyKymamunune kongeccuonan cuécamunu myuynuud, Typrucmonnune OuHuti-cuécui
MapuxuHy myaux KypuuL yuyn Myxum axamusmea sea oymuwiuea xapamat, oasom smmoxoa. Ly cababnu, yuioy
MAOKUKOM HOUCTOMULL KOH@eccuanap 0ytiuda maxcyc maokuKomiapHune emummMaciueuny oapmapag smuwed,
Typrucmonnume mapuxuii OUHUL MAH3APACUHU AHAOA KEHESPOK MYULYHUWRA XUCCA KYUULed KapamuieaH

Kanum cyznap: Maprasuii Ocué, mapuxuyrnocauk, Typxucmon, Poccusi xykymamu, KoHgeccusanap.

AnHotanus. /o Oxkmsbpvckoi pesonmoyuu 6 ucmopuu Typkecmana cyujecmeyem 3aMemHblil npoodein
uzyuenuu nonumuxu Poccutickoeo npagumenbcmea 6 OMHOWEHUU MENCKOHPECCUOHATIHBIX OMHOUEHUT, 0COOEHHO
1O OMHOWEHUIO K HEeMYCYIbMAHCKUM 00wuHam. Xoms ucciedo8anus, NOCEsuWeHHble UCTAMCKUM KOHpeccusim,
0080/IbHO OOULUPHDL, U KAK MECTHbIE, MAK U 3aPYOeNtCHbLE YYeHble U3VUAU PA3TUYUHbLE ACNEKNbL 83aUMOOMHOUEHUL
UCTAMA ¢ POCCUTICKUM NPAGUMETbCMEOM, CREYUATUIUPOBAHHBIX UCCIE008AHUIL NO HEMYCYIbMAHCKUM KOHpeccusim
scmpeuaemcs 3HauumenbHo meHvuie. Hecmompsi na mo, umo ocnoguvie pabomol maxux yuenwix, kax H.I1. Ocmpoymog
u B.I1 Hanusxun npedocmasnaiom yennvle Oanmvle, OHU He (QOKYCUPYIOMCS HA WUPOKOM AHATU3E N00X00d
POCCULICKO20 NPABUMENbCNEA K PENUSUOZHBIM MEHbUUHCIBAM.

Kpome moeo, maxue unocmpannle nymeuiecmeennuxu u yuenvie, kax /ic. Lllyiinep, npedcmasunu Habaooenus,
NOOUEPKUBAIOUUE CLONCHOCMb Pelucuo3Holl Jcuzhu 6 Typkecmane, ommeuas OUHAMUKY PEAUSUOZHOU CUMYayuu 6
peauone.

OOHaKo 60NLUWUHCINGO UCCTIEO008AHULL COCPEOOMOYEHbI HA NOHUMAHUU IUSHUS UCIAMA, 8 MO 8PEMsL KAK 860NPOCHL
NONUMUKU 8 OMHOUEHUU eBpees, XPUCIMUAH U OPY2UX DelUucUO3HblX MeHbuuncms 6 Typkecmane noumu ne ObLiu
uccnedoganvi. CospemeHnas co8emMCKAsi U NOCMCOBEMCKA UCMOPUOZPAPUL NPOOOIICUNA MY MEHOEHYUIO,
npuodasas nepeoCmeneHHOe 3Ha4eHue UCCIe008ANUI0 UCTAMA UNL 606CE UZHOPUPYS KOH(peCCUOHATIbHOE pa3HooOpasue
peauona.

Dmo npenebpesicene, HeCMOMPS HA BANCHOCTb OJist NOHUMAHUSL MEICKOHGDECCUOHANbHOU nonumuku Poccuticko2o
UMNEPCKO20 NpasumenbCcmea u 0oiee NOIHO20 BOCHPUMUSL PEIUSUO3HO-ROIumuyeckoi ucmopuu Typkecmana,
npooondcaem cyuecmeosams. Takum 06pazom, 0aHHOE UCc1ed08anue HanPagieHo Ha B0CNOIHEHUEe IN020 Npobela,
umobbl cnocobcmeosams 6onee 2nyOoKoMy NOHUMAHUIO UCTOPUYECKOU penucuo3nou xkapmunsl Typkecmana, c¢
0COOBIM AKYEHMOM HA HEMYCYIbMAHCKUE KOH(eCcuu.

Kniouesvie cnosa: Llenmpanvnas Azus, ucmopuoepagpus, Typkecman, poccutickoe npagumensCcmeo, KOHpeccuu.
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and current governors of Turkestan provinces, district
chiefs, workers of regional, provincial, and other
administrative bodies provided many interesting
facts about the actions of Turkestan authorities in
addressing the «Islamic question», of which they
themselves were participants. However, the writings
of Turkestan officials are not only characterized by
their «factual» content. Many of them had good
education, demonstrated the ability to analyze facts,
and came to interesting conclusions based on them.
But perhaps the main merit of these works is that
their authors were aware of the content of many
administrative documents and linked them to the
overall course of their reasoning. However, it should
be noted that such works also contain a considerable
amount of factual inaccuracies, biased assessments
of certain individuals and events. Therefore, from a
scientific standpoint, they can confidently be used
only when appropriately cross-referenced with the
content of authentic documents. In this case, these
facts can indeed form a very valuable basis for any
research.

DISCUSSION

Information gleaned from the legacy of the
Russian «trailblazers» of Central Asia was of
significant importance for research (Vereshhagin
V.V. 1874) Venyukov M. 1868; Veselovskiy N.I.
1895; Dmitriev-Kavkazskiy L.E. 1894; Istoriya
Uzbekistana v istochnikah (1984-1990); Uzbekistan
v soobshheniyah puteshestvennikov i uchenyh;
Logofet D. 1912; Logofet D. 1913; Markov E.
1901; Mushketov 1.V. 1906; Obruchev V. A. 1948,;
Pashino P.I. 1868; Severcov N.A. 1947; Semenov
P.P. 1888; Cimmerman Ye. 1893; Fedchenko A.P.
1958; Shreyder N. 1958. The latter were diverse
individuals: from scholars such as P. Semenov,
N. Severtsov, A. Fedchenko, I. Mushketov, N.
Veselovsky, and others, to curious «tourists» such as
P. Pashino, V. Vereshchagin, L. Dmitriev-Kavkazsky,
E. Markov, and others. The travel notes of the latter
are more interesting because scholars primarily
focused on their scientific problems and overlooked
many "minor details" of the current Turkestan reality.

On the other hand, «tourists», observing
everything unburdened by scientific knowledge,
primarily paid attention to the small details of
Turkestan life, including religious aspects, containing
nuanced hidden information that only a specialist can
truly understand and evaluate (Vamberi A., 1874).
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In this regard, the works of foreign «guests»
of pre-revolutionary Turkestan proved to be even
more useful for research (Burnaby F., 1876; Cobbold
R.P., 1900). As outsiders, they, with their «outsider
perspectivey, perceived aspects of Turkestan's reality
that escaped the attention of locals. However, the
sharpness of their "vision" was not solely determined
by this. Most foreign travelers, primarily English
ones, visited Central Asia for intelligence purposes,
and therefore their attention to the «details» of
Turkestan's reality, especially its religious life, the
relations between the indigenous population and the
government administration, and the Russian-speaking
«immigrant» population - which was multinational
and multi-confessional - was heightened.

Undoubtedly, they also did not overlook the life
of the latter, including its religious aspects, striving to
create a comprehensive understanding of the strength
of the Russian government's positions in the recently
«pacified» region of Asia (Middendorf A.F. 1882).
Information from the writings of travelers acquires
particular value for researchers after acquaintance
with official documents - they significantly «enliven»
the perception of the «dryness» of bureaucratic style
and the bureaucratic nature of the latter's content.

Special publications on Turkestan contain
both general information about it and useful
specifics: historical, economic, ethnographic,
demographic, cultural, etc (Geyer I.I. 1901). They
allow researchers to understand the general and
specific trends of the region's development that
influenced its religious-political climate. A large
number of specific details are provided by reference
literature (Obzori Syr-dar'inskoy oblasti. (1886-
1913); Obzori Semirechenskoy oblasti. (1883-1915);
Obzori Zakaspiyskoy oblasti. (1882-1914); Obzori
Samarkandskoy oblasti. (1807-1910); Obzori
Ferganskoy oblasti. (1884-1913).)

Particular importance here is the acquaintance
with the content of provincial «reviews» published
annually or periodically . They include information
on the population size, its ethnic and confessional
composition, the number of ethno-confessional
communities, the occupations of their members,
their places of settlement, the number and locations
of major religious institutions, and so on. Such
information is also found in documents, but analytical
comparison of archival and «printed» data allows
the researcher to find not only the most probable
«average» but also to judge the confessional-
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demographic maneuvers of various provincial
administrations (Bobrovnikov H.A., 1913).

Materials published in various specialized
collections and periodicals are of significant interest.
Their content is usually more closely related to the
research topic. Particularly important is acquainting
oneself with materials from the «Turkestan
Collection», which comprised almost 600 volumes
(Bartold V.B., 1963:169-433). Undoubtedly, not all
of them are relevant to the topic of this work, but
many, especially those concerning Islamic issues,
are.

There are few specialized historical studies
dedicated to the problems of interconfessional policy
of the Russian government in pre-revolutionary
Turkestan, both in domestic and foreign
historiography. Among the latter, V. Bartold's work
«History of the Cultural Life of Turkestan» stands out
. The author touched upon the situation of adherents
of various Turkestan confessional communities -
Muslims, Orthodox Christians, Central Asian Jews,
Hindus, and others. The work contains valuable
observations regarding the nature of religious life in
the region and ethno-confessional relations within
it. In several works by Russian authors, there is also
an assessment of the religious policy of the tsarist
government towards certain confessions in Turkestan
(Arendarenko G.A., 1889; Belyavskiy N.N., 1884;
Voeykov A L., 1913).

Foreign historiography also paid attention to
certain issues of the overall confessional policy of
the tsarist authorities in Turkestan. Undoubtedly,
particular interest in this regard is the well-known
two-volume work by J.Schuyler «Turkestan»
(Schuyler E., 1876). Of course, he was more
interested in the life of the Muslim population, but
Schuyler's work also contains valuable information
about the lives of Orthodox Christians, Catholics,
Hindus, Central Asian Jews, and others. Schuyler's
fundamental work remains relevant to this day for
science. Englishman J. Dobson was right in stating
that «in foreign historiography, there has indeed not
been such an original work on Central Asia since».

In the broadest sense, the overall confessional
policy of the tsarist government in Turkestan also
found reflection in the works of other foreign authors
- E. Bacon, S. Bulgjer, K. Fraser-Tytler, A. Krauss, L.
Krauder, R. Pierce, F. Scrine and E. Ross, D. Sokol,
and others (Bacon E.E., 1966).

An acquaintance with historiography reveals a
quite remarkable fact - no researcher, neither in the
past nor in the present, has engaged in serious study

of non-Islamic confessions in pre-revolutionary
Turkestan. According to the author, there are two
main reasons for this situation: firstly, the main
research efforts were directed towards studying the
problems of Islam in the region, which was always
prestigious and rewarding, and secondly, there was
virtually no primary documentation available for
studying the issues related to the activities of non-
Islamic confessions in Turkestan, making these
questions less prestigious. As noted earlier, even
V. Bartold, in his «History of the Cultural Life of
Turkestan», relied more on oral «traditions» when
discussing the life of non-Islamic confessions.
Specifically, when recounting the resettlement of
«Uraliansy» in Central Asia, Bartold practically does
not mention the religious background of it and the
confessional affiliation of the latter (Bartold V.V,
1963:319-320). M. Ternyev, a participant in the
conquest of Turkestan and one of its first Russian
administrators, superficially mentioned non-Islamic
confessions in his three-volume work «History of the
Conquest of Central Asia» (Terentyev M.A., 1906).
In pre-revolutionary historiography, only fragments
of information about the activities of adherents
of non-Islamic confessions in Turkestan were
encountered (Arendarenko G.A., 1889). However,
they mainly addressed its general problems rather
than purely religious ones. No one seriously studied
such issues concerning Judaism, Catholicism,
Armenian-Gregorianism, German and Russian
Protestantism in Turkestan, although these problems
were considered and studied on a nationwide scale in
Russia (Anderson V., 1908).

RESULTS

The problems of the activity of the Orthodox
Church in Central Asia found far from adequate
reflection in the status of the state religion. The
writings that, to one degree or another, addressed
these issues do not allow us to judge the place of
the Orthodox Church in the confessional ranks of
Turkestan, nor the actual role it played in the religious
life of the region, nor the real relationships in which
the «dominant faith» was with the authorities
and other ethno-confessional communities. Pre-
revolutionary foreign historiography also showed
significant interest in the state church in Russia,
but practically did not touch upon its Turkestan
problematics. The above characterization is fully
applicable to modern foreign historiography
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concerning its attitude towards all non-Islamic
confessions in Central Asia (Freeze Q.Z., 1983).

It is characteristic that a fairly extensive
literature on the history of Jews has almost
forgotten the question of the position of their
Turkestan compatriots and co-religionists in the pre-
revolutionary period (Ausubel N., 1964).

J.Frenkel mentioned in his work only the
intention of the Tsarist government in the early 1880s
to resettle Jews from the western provinces of Russia
to the Turkestan region and the reaction of the latter
to this intention (Francel J., 1917:68-76.).

The historiography of the Soviet period in
illuminating the activities of non-Islamic ethno-
confessional communities in Turkestan turned out
to be not much more fruitful than the «bourgeois»
one. Ethnographic science showed interest in the
"small" peoples of Central Asia, described their
religious beliefs, but provided little evidence of the
religious policy of the Tsarist government towards
ethno-confessional minorities (Narody Sredney Azii
i Kazahstana., 1962).

An ethnographic bias was inherent in the only
study specifically devoted to Central Asian Jews,
published in 1929 by the eminent expert on their way
of life, L. Kantor (Kantor L.M., 1929). Information
about the attitude of the Tsarist authorities towards
Central Asian Jews in Turkestan was very scant and
not devoid of ideological "justification."

The works of G. Dmitriev made a significant
contribution to the study of Central Asian-Indian
relations in the second half of the 19th and early
20th centuries (Dmitriev G.L., 1964). However,
he did not specifically study the question of the
Russian government's attitude towards Jewish
religious communities in the region, and some of his
conclusions on this matter are doubted by the author
of this study.

In 1984, there was some enlightenment in the
study of the history of the Armenian-Gregorian
Church in pre-revolutionary Turkestan, but the author
of the monograph «Armenians in Central Asia» - A.
Grigoryants devoted only one section to confessional
issues in it, which he superficially illuminated,
apparently not considering it the main focus of his
work (Grigoryans A.A., 1984).

Soviet historiography showed some interest
in the history of Old Believers, but did not touch
upon their Turkestan past (Gagarin Yu.V., 1973).
The appearance of Old Believers in Central Asia
was only "echoed" by the journalist V. Chebotarev,
who published an essay in the Kazakhstan magazine
«Prostor» in 1874, which, however, mainly narrated

Hcnom mapuxu ea manbawyHociueu

about the reasons for the resettlement of «Uralians»
to Turkestan rather than about their religious life
in the latter and the authorities' attitude towards it
(Chebotarev V., 1974:74-81).

CONCLUSION

It should be noted, in connection with the fore-
going, that Soviet historiography, which spearheaded
the struggle against religion, devoted many works to
the activities of various denominations, including the
Orthodox Church, but it ignored the Central Asian
«link» in their history (Belov A., 1973). Confessional
historiography also achieved little. Orthodox church
historians have not seriously reconstructed the
Turkestan past of their confession. As a result, in the
solemn issue of the Moscow Patriarchate's biweekly
«Orthodox Moscow», dedicated to Patriarch Alexy
II's visit to Central Asia in the fall of 1996, there are
statements that do not quite correspond to historical
reality (Pravoslavnaya Moskva, 1996).

Such statements are also found in the
fundamental work of Baptist historians (Istoriya
evangel'skih hristian-baptistov v SSSR, 1989). The
historiography of the former Soviet republics of
Central Asia has made a very modest contribution to
the study of the past of non-Islamic denominations
in the region. In the 1980s, two brochures by N.
Kolemasova on Christian sectarianism in Central
Asia were published in Tashkent (Kolemasova N.H.,
1981). However, the author analyzed the state of
sectarianism in the Soviet period and devoted an
excursion into the history of the problem to no more
than 3-4 pages, and some of the facts she cited are
questionable in their reliability.

Some denominational units of pre-revolu-
tionary Turkestan, in particular, Catholics and
«European» Jews, were completely left out of
Soviet historiography's scope. The situation has not
significantly changed in the study of the religious
policy of the Russian government towards non-
Islamic denominations in Central Asia in the
post-Soviet period. Thus, it can be asserted that this
problem remained unexplored, both in domestic and
foreign historiography.
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